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based almost exclusively on sex. In the limited roles open to b emed inferior to the man. In the realm of the cult her activity
however, the ancient Israelite woman contributed more sub i W restricted. And from the viewpoint of the law she was a minor
tially and more significantly to the welfare of family and soci il 2 dependent, whose rights were rarely acknowledged or pro-
than the modern Western woman in the same role. She was ed, These several systems in which woman’s roles and status
simply a consumer but a primary producer or manufacturer -been described represent in large measure .on:_ha givens,
much of the essential goods required by the household; in additi cannot be ignored. They mark the base line for any dis-
she had charge of the basic education of the children. She a n of the image of Old Testament woman; but they do not
ently had considerable power, authority and freedom of decisi e all situations or all points of view.® In many situations
this important realm that she managed,8! and she could goman was in fact and/or in theory an Ba.m_. despite manifold
significant decisions about her own life and that of her ch izombined pressures to treat her as an w..mmnoﬁa She was recog-
{by religions vows, specifically)—though her husband (or fa a5 equal (or superior) in the possession and employment of
was granted veto power in some cases, kinds of knowledge and in religious sensibility and sensi-

While in certain limited circumstances a woman might: In love she might also be an a.ﬁ_cwrx and 8&@ Q.ﬁ_on
thought of only as a sexual object (Judg. 5:30; I Kings 1:2-4; g. 16:4-22) as well as suffer exploitation. She was in general
also Gen. 19:8; Judg. 19:24), nonsexual attributes predominateds d with the same religious and moral obligations as men, and
most Old Testament references to women; in particular, inb  was held responsible for her acts.® Man in the Old ._Jmmﬂmaﬂ.;
gence, prudence, wisdom, tact, practical sense and religious disca pnizes woman as one essentially like him, as a partner n
ment recur in numerous characterizations of women, ofte e and labor, one whom he needs, and one who can spell him
placing or preceding descriptions of physical appeal. The v  woe. From his point of view—the only point of view of @5
of these texts are not depicted as silly or frivolous, except pe Testament texts—the woman is a helper, s__gown work as wife
in the prophetic caricatures of the harlot or of the pampered ‘mother is essential and complementary to his own. In a sense
of the upper class {Isa, 3:16-4:1; Amos 4:1). Women may, @ke completes him—but as one with a life and character of her
portrayed as unscrupulous, but they are rarely, if ever, characterg - She is his opposite and equal.
as foolish. <

Despite the family locus of most of the woman’s activity;. )
knowledge and abilities of women were not confined to the f2 E IMAGE OF WOMAN IN THE
circle or limited to expression in strictly female activities, T} OUNTS OF CREATION ;
possession of special gifts and powers beneficial to the largh
community was recognized and acknowledged in women as
as men, with the result that some professional specialization
possible for a few women along with their primary occupatia
wife and mother. Most of these involved the exercise or emp
ment of special kinds of knowledge: practical wisdom (the “w
women” of Tekoa and Abel); ability in deciding legal dispe
(Deborah as judge); power to receive divine communica
{Deborah as prophetess, Miriam, Huldah, and possibly Noad
and ability to call up spirits from the dead (the medium of Endc

Judged by economic criteria or in terms of interest in ¢
nuity of house and name, the woman of the Old Testament

-

the multitude of Ol Testament references to women,
wtideal, contemporary and past, the Bible has set two
©nts of the first woman. Each belongs to a Iarger creation’
y,” and each shares many common features with similar
nts from the ancient Near East. In the mythopoeic world
at-was Israel’s cradle, accounts of origins did not simply explain
b happened in the beginning; they were statements about the
of things as they “are” (or as they should be). In the
on or reenactment of the myth the original drama of
on was repeated and the present order maintained through
eation. Thus the Babylonian account of the creation of the
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—{’adém). in his own image ... male (zdkdr) and fe
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. . @ swertion that the human animal is distinguished from all others
world was a central feature in the liturgy of the New Year celehra ey . P "
tion, serving to insure that the forces %N_&Q (the created, presenk w_m.vaam Eom.&& or v»zwan.&. after God himself ( E._Em fmage
o&m: would prevail for another year over the forces of chaga | i an adverbial clause describing the process of fashioning). In
(associated especially with the spring floods), and the accoun mirast to the other creatures, man'’s primary _v.oma. s with God
the creation of mankind was the text of an incantation, recited” ti — d 3
a midwife to assure a good birth.3 The primary concern of a myi 557 of ot 1 an expansion and a specifica-
is not with the past but with the present. bni of the first. It does not relate a EEB:S*. act of creation but

Istael's accounts of creation draw heavily upon the m only a subsequent thought of the narrator; and it does not explicate
current at their times of composition. The same basic the : ,,uwnﬂnms_:.m.om. _”ro.Ee.mmn. It a.Bm_w makes the amoﬂmm_ point that
occur, the same developments—even the same language is used’; ‘ adam, is _uaﬂn.:&.s its created :wn:n.i There is no
some cases. But the meaning of the biblical accounts di ey h o_wmosmmuwﬁo.n Mtoa mx. ; _ 23
radically from that of their prototypes, because the context of tha - Je owder, Yahwistic () account of creation in Gen. 2-3 is
employment is different. The Genesis accounts are no longer my# 2 2 wholly different genre—a narative, Here the art of the story-
but history—or a prologue to history. Creation has become the iy S seen _ﬁm. aomw%mm mmmwm_” vﬁE.q and Em:.a, a _MHM,EE of
of a series of events that extend on down to the writer's own s mﬁwﬁm o_.mu.m i mwo»q_u.sm. compassion an Eana_o
That intervening period is never wholly collapsed in the biblicz on—tie “soul " version o creation, m contrast to the cool,
view. Creation stands always and only at the beginnin g—rem - perebral account of the priestly writer. In J's account the creation
85105:E%SBE@Enmﬁomﬂom.mio%m.?mOon_

of man ('ddam, deliberately ambiguous here)®® is the beginning
performed that work continues to labor and to act, but in
ways. History is the drama of the interaction of God and the

that he created, the world to which he gave a life and a will of §
own. The creation stories tell of man’s place in that created

e
ol

cted in between. Here God's primary creation remains in-
complete until, by a process of trial and error which populates the
garth with creatures, that one is finally found for whom the man
of nature and of his-her essential character. This is spelled o waited E.a ﬁonm&m namely, woman. With the e.ﬂ_com. of
Gen. 3 by an account of the first acts taken by that autonomoit} orhan, man 1§ m.umzw his _“Em%:v a WQE& amd social bemmg {'H).
creation. : ww..umoozs 15 a drama orthe Tealization of the-diving intention in
While the two creation accounts of Genesis differ marke tion. . . . .
in language, style, date and traditions employed, their basic : d.n Buﬁﬁw creation mBEm recognizes the worran as Em
ments about woman are essentially the same: woman is, g P .“.ua.-:n_ 18] A€ 1S THiphaticatty-net his
with man, the direct and intentional creation of God and o nq czer carnés no mmmg 8==o~maoam.:€vmm .,&m
crown of his creation. Man and woman were made for each otha ey nuvw&m_qou Q.m.:&m»& fit for’ means basically o%om:o.
Together they constitute humankind, which is in its full X - conresponding to. The statement simply expresses the man’s
essential nature bisexual. ®oognition (the story is told from his point of view exclusively)

./ The well-known word of the Priestly writer (P) in Gen. 17 £ fhat he needs her and that she is essentially like him. She is the

" that confronts him and the other that completes him. The
#tory represents her as derived but not inferior, The fact that she
(n*gébah) he created them.” Two essential statements, and th 8 .m: from the man is meant to em hasize the essen-
is all. No exposition is given, no consequences stated, only -t ientity of man and woman. Ekﬁo&@@»ﬁmr .

prefatory statement in verse 26 proclaiming the intentionality § sreation like the mEmum_m, each of which was created, like adam,
this creation. The first statement has as its pri mary point the e earth. The scientific and symmetrical language of P, with

is eloquent and enigmatic in its terseness: “God created ma

d the end of the story, with all of God’s other creative acts

i v maminsiin
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his concept of one genus (‘adam) in two sexes (“male” and “
male™), is not used here, but the same idex is expressed in dynamié
and dramatic language. The essential oneness of the two distinck
persons (identified by the sociosexual terms “man” and “woman”™
is proclaimed in the man’s recognition of and emotional respor

to the fact: “This one at last is bone of my bones and flesh of
flesh™1s@

~ In J's work the drama of creation forms part of a larger ston
r\\oﬁ ,

essential nature is not finished with the simple statement of their:
existence or of the “original” state of their existence; it is spelled-
out, as the account of creation itself, in the language of events,’

ment as fecling, rational and responsible bein,
. interaction their latent capacity for judgmen
|| for selfintesest is ackna :
|| author knows as a mark of human existence becomes a part of the:
 history of the first couple and of mankind, ‘
The author of this wellknown and oft sl
count shared the age-old notion thatimisery is a sign of sin or X
Mankind’s suffering was therefore nommmwwwww punishment. The
crime that the Yahwist depicts is the crime of disobedience, a

crime committed by both man and woman ® The order of their -
transgressing is unimportant for the question of their guilt; the
m@%ﬁgﬁn,@gﬁmw»mmv are de-
scribed only when both have eaten the forbidden fruit™ The
manner and the explanation of the responses of the pair is also
inconsequential for the question of their guilt and punishment,
Each individually and knowingly disobeys the divine command,
But the way in which the response of each is portrayed may be
_-understood to indicate something of the author's—or the tradi-
tion’s—view of the character of man and woman. The woman in

i | The true nature or character of man and woman is revealed only g
| as they begin to interact with each other and with their environ- 23

this portrait responds to the object of temptation intellectually
and reflectively, employing both practical and esthetic judgment,
The man, on the other hand, passively and unquestioningly accepts
what the woman offers him 92

o In their common act of disobedience the man and woman
become fully human, identifiable with men and women of the
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ors own day. Losing their original innocence, they vmoomsa
. i j i contra-
wledgeable, responsible to.p .
‘ ,..q,_.a. s of Em” ¢ “punishment” described in the poem of 3:14-
“Smply Tepresents the characteristic vn&mn”. MEm me.Q o>=_m E@m_w
R iti cived i society.
d n as traditionally perceived .in Israelite
%m“m s offered by other Old Testament texts that the pangs
childbirth were viewed as the most common and acute wmwn
ered by women. They were at the same time indicative of the
poman’s primary and essential work in the moMnﬂﬂwwmwoww%,m.
7 inclusi iti it was neverthe-
B n inclusive definition of Her work, -
: Mu%sﬂ_m”uﬂnmow all other work and all other toles were Egmm.p
.ug.; The man’s pain is described msm_omocm< MM M&mﬁm mmorm MM
grork—gaini iving from the soil. The wotk of the pai
: .wlm.m _.”Em.m. r.sn.m o-wotk-of survival, biological (the .En.:_n of
..Emmwamug and material (the work of the male). .w;w it a.:mMM
simply the pain of toil that the author describes, it is the pai 0
i mwmg in that toil. The ground, the source of the man’s _M
“anid work, has become his antagonist rather than his helper, um_ﬂ
¢ man. the source of the woman'’s life and work, has become |
T her than her friend ® . o
iu_u_ﬁ.mm.wﬁn ad“o&m of Gen. 3 are descriptive, not prescriptive. J's w:mah
-of the first couple is heavily etiological; it .ﬁmmm% an ﬂwwwmmwmwém
imary characteristics of the human situation as . .
WM%MH NMEE& statement shows substantial mmwmoﬁﬂﬁmwaw_sﬂwm
Testament writings.
£ ccount gleaned from other OE. writ it
EMMM w_ogmmmm. Israel did not use this legend to _En@ the exist
1€ for ordinafiof.
.ing order or to argue for woman’s su O O e an
.Hm givens. J's view was larger than the common oummrvosmmm._
and marked by a profound sense of the iqoumwmmm o,mm amwﬂ oﬁmm v
i i man
<. given, but not willed, the tragic consequence o .
\ w““m%mﬂ M&.mwﬁu reason and will. This was mmmo not J's mmw__ EMM
- gbout the human situation. In its present setting the story ] mJ !
much of its etiological significance, for it is no longer simp WE-
description of things as they are but is the first act in a s? :
._uwwo%na drama that the historian has created as the moﬂw@w w
Tsraels history. For J, the central figure in that mBEM is Mmd,wm<m
God. who continues to will, to act and to create. Adam a Eve
are the beginning of his works, not the end. Yahweh goes on

.
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play of many acts to create a new people and to enter into a new
relationship with them, .
It is with that same understanding of the dynamic character
of history that the prophets speak of God’s continued action in:
their own day, an action portrayed typically as judgment upon
people who had replaced theological norms with sociological ones:
(security, status, wealth, etc.). Neither the prophets nor the theo-
logians, such as ] and P, succeeded in wholly escaping the culturally.
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" of the prevailing sexual roles: “a woman protects a man”
{er. 31:22) 8¢
. The statements concerning the first man and woman must be
8d together with the statements of God's interaction «sw.r the
wotld of his creation, his promises and his demands, his sending of
. s and spokesmen (both male and female), his judgments, his
ess and his new creation, Israel's best statements about
recognize her as an equal with man, and with him jointly
ible to God and to cohumanity. That Israel rarely lived up
inherited. And their greater egalitarianism should not be tog to-this vision is all too apparent, but the vision should not be
sharply contrasted with the overtly discriminatory laws and prac- denied
tices recorded in other Old Testament literature, since there, too, -5 5
male-dominated language and structures disguised to a consider.-
able degree the actual power, freedom and respect of women in the:
ciety—respect based largely, though not solely, upen_comple
mentarity of roles. But distinctions of all types lend themselves to°
exploitation and to the creation of differential ethical standards
The historians of the Old Testament look behind the present state -

“1. The term “patriarchy” is appropriate to designate such a society,
- but it is mﬁmm& rnwm because of the fact that widespread indis-

- criminate use of the term has led to the blurring w. ﬂ um_mnwwm
of division and alienation to an original and intended equality and - social and cultural distinctions among various “patriar g
harmony in creation, while the Wﬂwwaa focus upon Ma Qmwc:w 3 M..&a.mﬁvmﬁnn-mﬂmwmaamﬁwﬁ_mw__m.ﬁwgrﬂmw Ay ﬂamm_.ﬁwmﬂwmum
state oﬁ FBEE and exploitation, mm&..nwz.:m it with a concept - So%n% mum”usa as a descriptive statement. The aim of this essay
of justice manifested in judgment—justice understood as a new -

is not to decry or to advocate but simply to record the perceptions
of women mhmam in the Old Testament writings and to analy
. them in terms of their sources and consequences in ancient Israelite
"~ society and religion. Speculation conceming origins is renounced,
and Nachgeschichte (the subsequent history of the ideas) is left to
- students of more recent periods i the tradition. b
Exceptions to this latter rule are invariably deemed noteworthy by
. commentators. The extent and the _-_mnmuw_am of %%Emnwrmmﬂ mmw
yond the present order and the impending judgment. Th looked . guage applied to the Deity has still to be assesse . Se
to a new won of God in creation, wwnm ummsw o_.wnﬂ with :M« possi- 2 3 \\mﬂ.zo, ..m.mw&:kﬂ“w&ﬁamw in wmm_.u:%__ wm_m.mﬁmﬁwwwow: w%:ﬂmwﬂ
bilities for human existence, radical possibilities that would abolish Ko Lmerican Mcademy of Religion XLI | metaphon for God
the present alienation and exploitation based on distinctions of Nu_anﬁ “mother” images, never “wife”) is the product of Israclite
eioy age,sex and socal status, These prophetic visions speak of ‘monotheism or is a more general characteristic of language m,cwﬁ
the knowledge of God in every heart, requiring no class of teachers = gerlain ...ﬁ_wa oM nmm_%a (e.g., creator gods or tutelary deities) also
to expound it (Jer. 31:31-34); of God's spirit free to all, so that: ~2= - needs to be explored. ) H
old and young, male and female, bound and free shall prophesy w,w?.mmm mm Deen, All the Women of the Bible (New York: Harper,
hin N“NmTNﬁ.h o lamb, wild beast and belpless chid 4 Al citations are from the Revised Standard Vemsion of the Bible
living together in harmony and without fear (Isa. 11:6-9); and th 5 {(BSY) wless otherwise noted.

act that God will perform to purge his creation, an act of retriby- -
tion and rectification. The proud will be abased (Isa. 4:17), and |
the “men of distinction” will head the exile train (Amos 6:4-7);.
but she who is now an outcast in men’s eyes will not be punished ;
for her sin (Hos. 4:14).

Some among the prophets saw beyond the present day, be- 5






